Notes on the Book of Isaiah (LXX):

1:1—The use of kata + the genitive usually means “against” though it is possible that
the translator didn’t make the best choice for translating p. This would retain the
meaning of “concerning” Judah and Jerusalem, rather than “against” Judah and
Jerusalem. Ottley translates it as “concerning”. Silva translates it as “against”. Brenton
translates it as “against” as well.

In the MT the list of Uzziah, Jotham, Ahaz, and Hezekiah is followed by the designation
“kings of Judah” (71 *25n). The LXX changes it from a title of sorts to a temporal
description: “who reigned (3P AAI) over Judah”.

1:4—The first use of €6vog is a reference to Judah. There is nothing strange about this
grammatically (translation of 13 ), but it does make me wonder if this is something to
which I should pay attention, especially considering how Paul adopts this books message
as his own in Romans.

It is interesting that both 8o and 7 are translated as forms of duaptia, - wAdg. |
imagine that the difference between “sin” and “iniquity” could be expressed differently.

Another translation that caught my attention was dvopot for o'n'nwn. I don’t know if
there is a better translation available, but “lawless” seems odd.

It appears that mm& 1713 is ignored (or did not exist in the Hebrew text used by the
translator)?

1:5—The word dvouiav appears here making it the second mention of lawlessness in the
first five verses. I will want to keep an eye on this. It has been used to interpret 1p and
170.

There was a good question asked on the Facebook group about whether mdoa should be
translated “every” or “all” as in “every head...every heart” or “all of the head...all of the
heart”. I tend to agree with the person who advocated “every” based on context here. It
seems like there is a similar interpretive problem with 3. “All” makes sense if the
meaning is collective though.

1:6—The phrase amo Moddv €wg keparig leads me to think that v. 5 should be
interpreted as a collective when read in the light of v. 7, “Your country lies desolate...”

1:8—The LXX “will be forsaken” (¢ykataAewpdnoetal, future) for the MT “is forsaken”
(7mn, perfect) is interesting, though I don’t know what to make of it.

1:9—The MT does a play on 90" in v. 8 (7779m11) and v. 9 (7"min): “Zion is left like a
shelter in a vineyard....unless YHWH had left us few survivors....” The LXX followers:
gykatalewdpOnoetal in v. 8 and éykatéAmev in v. 9.



While the MT speaks of being left with “a few survivors” (vyn2 7w) the LXX speaks
of being left with “offspring” (omépua).

1:13—&pn KRIp  translated as nuépav peyadAnv. Interesting discussion here.

1:16—MT: “remove your evil deeds from before my eyes” (*»y 71113 023551 Y7 17°00)
LXX: “take the evil from your life/soul before my eyes” (Apéhete tag Tovnplag ATO OV
YuxdVv GUQOV ATIEVAVTL TOV 0pBaAu®V pou) = Interpretive gloss?

1:17—A few quirks with the MT. “Learn to do/cause good” (2011 171Y) is easy enough
as is “seek justice” (VawnN WAT), but should the next part (P1an 19WR) be “set straight the
ruthless” (negative) or “set straight the oppressed” (positive)? 19WRK can have a positive
meaning, like make right or make happy, so maybe setting straight has to do with making
things right on the behalf of someone rather than correcting them? pyan changes
depending on the verbal marker. According to a fn. in the NET (translated there as “Give
the oppressed reason to celebrate!”) the difference is between a holem-waw or a shureq
with one being the oppressor and the other being the oppressed. “Judge the orphan”

(o1 waw) probably means something like defend, so not to odd. “Contend for the
widow” (Y11 197n) is a similar idea.

As to the tricky part the LXX goes with puoaofe ddikouuevov, which means something
like “rescue the one who is wronged”, so that shows how the translator read it.

1:22—There seems to be an interpretive move in ol k&TnAol Gou HioyousL TOV olvov
udatt. In the MT “Your strong drink is weakened with water” becomes “Your bartenders
mingle the wine in water.”

1:24—1I wondered what the LXX would do with mi* 1787, The answer = deomotng
kuplog. I admit, I was hoping for kUpLog kipLog.

Neat word play between v. 23 and 24. The evil rulers withhold judgment (kplowv) on the
matters brought to them by the widows. God will not withhold his judgment (kpiowv) on
his enemies. This doesn’t work in the MT because it says that the “plea of the widow”
doesn’t come before the rulers, then God decides to avenge his enemies.

1:25—While the MT focuses upon the dross of the people being burnt with lye, then
LXX has them being burnt for purification (Tupwow oe €ig kaBapdv). This v. expands
quite a bit on the judgment motif. The lawless will be removed and the arrogant humbled,
neither statement in MT.

1:26—1In the MT there are parallel words for “beginning”—1wx&132 and n5nna.
Genesis 1:1 in the LXX translates n"w&131 as 'Ev dpx@. In this passage the W& word is
translated as pdtepov. The n5nn word is translated as dpxAg.



The vision here is that Zion would return to her former status, lost according to v. 21.

The description of Zion as untpdmoAg is interpretive.

1:27—The theme of “restoration/repentance” is found here and in v. 26. In v. 26 God will
“restore” (M2"WR) the judges and in v. 27 the “restored/repentant ones” (71"aw) will be
redeemed in righteousness. The LXX calls the restored ones the “captives” (1
ailxuaAwoia). Maybe the “restoration” here is seen primarily as to the land, or maybe
there is a dual meaning, restoration from exile is tied to repentance.

Interesting choice to translate npTXa as éAenuoouvng, rather than a form of dikatog.

1:29-30—0ak/Garden motif plays across these lines w. a different emphasis in v. 29 and
30.

tolc eldwAolg = the oaks are idols?
Yet in v. 30 = tepéBLvOog.

Also, garden in v. 29 (Mxnn) translated as kAmolg, but in v. 30 (7132) as “paradise”
(Tapadeloog).

2:2—Would taig éoydrtaig fuéparg automatically lead people to think of some final days
of the world or the final days of a period being described? In other words, would readers
of Is. 2:2 have thought of the "eschatological events" as we think now (all Mayan style)?
2:6-8---filled, filled, filled with silver, gold, horses, chariots, idols, the work of hands, etc.

v for pIr makes me wonder if Isaiah contains a universalizing element?

2:16—Why 6éav mhoiwv kdAhoug for mTANA MW-52?

In the LXX v. 22 of the MT is not included. I wonder if this indicates that the translator
had a copy of the Hebrew text that didn’t have this part, or if it was overlooked, or
removed for some reason.

On the Facebook page Kurk Gayle observed the LXX attempt to retain the wordplay of
the MT for 3:1:

10N
oovim
nmnm
wwn
nywn
DNoywn



vwn
om

is matched by this w-initial phrasing:

5oL
lovdaiag
lepovoaAnpu
toxOovta
toxbovoav
loxOv &pTouv
loxuv 0daTog

In 3:3 oua Rwn is literally “the one with lifted up faces” or “the honorable
man/respected citizen” (NASB/NET). This is followed by “and the advisors and the wise
magicians” (2'wn 0o pyM). The LXX reads, “kal 6augaotdov ouyBoulov kat copov
apxttéktova” (“and wonderful counselor and skillful builder”). The words “wonderful
counselor” grabbed my attention since most English translations render pp» 858 in 9:6
(5) as “wonderful counselor” (NET: “Extraordinary Strategist™). The LXX renders this
part as “the Messenger of Great Counsel” (MeyaAng Bouliig & yyehog). Interesting to
observe the translation dynamics between Hebrew, Greek, and English here.

In 3.6 0 Bpdua is odd. Is this a translation of n5wann?

The difference in 3:10 between the message of the MT and that of the LXX is quite vast.
The MT is simple: the righteous will eat the fruit of their good deeds. The LXX has the
evil binding the righteous to eat their fruit.

In 3:12 the MT is difficult to translate. The LXX seems to have a very different message.
The MT reads:

DYNA TWRA Y 12 Hwn own HHvn rwarny
WwHa T'NMIR T

It can be translated something like “O my people, their oppressors deal severely with
them, and women rule over them. O my people, those who cause you to advance error,
and the way of your paths they confound.” But the NASB reads, “O My people! Their
oppressors are children, and women rule over them. O My people! Those who guide you
lead you astray and confuse the direction of your paths.” The NET reads, “ Oppressors
treat my people cruelly; creditors rule over them. My people’s leaders mislead them; they
give you confusing directions.”

The NET has an interesting fn. on this v:



The Hebrew text appears to read literally, “My people, his oppressors, he deals

severely, and women rule over them.” The correct text and precise meaning of the

verse are debated. The translation above assumes (1) an emendation of 1"}0}3
(nogésayv, “his oppressors”) to D’}’D:J'J (nogéshim, “oppressors”) by moving the
mem (Q) on the following form to the end of the word and dropping the vav (3) as
virtually dittographic; (2) an emendation of x7"‘71'37]3 (mé’olel, a singular participle
that does not agree with the preceding plural subject) to 155}7 (olélu), a third
plural Poel perfect from 55}J (‘alal, “deal severely”; note that the following form
begins with a vav [1]; the text may be haplographic or misdivided); and (3) an
emendation (with support from the LXX) of DYWJ (nashim, “women”) to D"W1]
(noshim, “creditors”; a participle from NWTJ, nasa’). Another option is to emend

:7,_51'3]]3 to D’f?f?iy (olélim, “children”) and read, “My people’s oppressors are

children; women rule over them.” In this case the point is the same as in v. 4; the
leadership void left by the judgment will be filled by those incompetent to lead
the community—children and women. (The text reflects the ancient Israelite

patriarchal mindset.)Israelite patriarchal mindset.)

The LXX reads:

Aadc pou, ol TIPAKTOPES UMMV KaAau®dvtal Uudg, kal ol Amattolvieg KuptelouaLy UV,
Aa6g pou, ol pokapifovieg UUAC TTAAVAOLY UUAC Kal TOV TpiRov TV TTod®V UGV
tapdoooucty.

This might be translated, “My people, your bailiff/extractors strip you, and your creditors
lord over you. My people, the ones who bless you deceive you and the path of your feet
they confuse.”

The MT of 3:17 is complexing. The last line can be translated “the Lord will make the
front of their heads bald” (NET) or “...their foreheads bare” (NASB) or “will lay bare
their secret parts”. So this passage either has to do with the balding of the head or the
exposing of the genitals. The Hebrew 7179 17na is where the debate rests. The NET fn
says:



The precise meaning of this line is unclear because of the presence of the rare word N2
(pot). Since the verb in the line means “lay bare, make naked,” some take N8 as a

reference to the genitals (cf. KJV, ASV, NRSV, CEV). (In 1 Kgs 7:50 a noun N&
appears, with the apparent meaning “socket.”) J. N. Oswalt (/saiah [NICOT], 1:139, n.
2), basing his argument on alleged Akkadian evidence and the parallelism of the verse,

takes N8 as “forehead.”

The LXX’s decision to translate it “The Lord will expose/uncover their form/appearance”
(kal kUpLog amokaAuyetl T oxiua alt@v) seems to be more in line with the idea of
showing one’s genitals, physical appearance, rather than balding.

The end of 4:4 brings to my mind John the Baptist's words about the coming Messiah
baptizing with Spirit and fire: £v Trveluatt Kploewg Kal Tveluatt KaUuoewg. The

MT: 3p2 M7 Vawn MNa.

LXX 4:4 adds a statement about sons: TOV PUTTOV TV UL®V. The MT has the daughters
connected to the filth (]"X"NM113 NKRY).

In 4:2-6 it is quite easy to read this text as having messianic and eschatological

implications. The MT speaks of the Branch of YHWH (773" 1NX). Both the MT and
LXX speak of a Spirit of judgment and a Spirit of fire. Exodus language appears in vv. 5-

6 with a new creation motif in v. 5 of the MT (M 8921) and a “coming” motif
in the LXX (Kol REEL).

In v. 5 the MT speaks of Mt. Zion and her assemblies (HNWPD"?}N) while the LXX
mentions her surrounding areas (TTAVTA TA TIEPIKUKAW QUTAQ).

In 5:1 AW™12 1772 is one odd phrase. Literally, it translates something like “in a horn of
the son of 0il”, which apparently the “horn” is more like a peak, and “son of 0il” is an
idiomatic way of saying that it is fertile, likely for something oil producing like olive

trees. The LXX tries to follow along translating it as €V KEPATL £V TOTIW TIOVL or “in a
horn in a fat place”.

In 5:2 the author transliterates P as cwPNX.

In 5:8 the MT seems to indicate that someone comes to possess all the houses and land,
so that they live alone (a monopoly of sorts). In the LXX it seems as if someone is
attaching houses so that they have access to other houses for the purpose of theft.

“Like a ten-yoked vineyard” (m:-ﬁ'my‘ NAWY "2) seems to have been difficult to
translate. The LXX renders it “ten yoked oxen” (déka. {eUyn BoQV).



In 5:13 the general “lack of knowledge” (DDT"53D) in the MT is interpreted as a lack of
knowledge of YHWH in the LXX (LA O Wr) eld€val autoug Tov KUPLOV).

There seems to be a play on themes between 5:13 and 5:14. Israel lacks knowledge in
5:13 (ny‘r"‘vnu) so Sheol will lack satisfaction in her consuming of life (Pﬂ"535).

Sheol (51NW) becomes Hades (éilér]c;) in 5:14.

In vv. 15-16 the exalted eyes of the proud (D123 *3'}) are brought low and YHWH is
exalted (77 72M).

The language of 5:20a seems to be echoed in Romans 1:32 and 5:21a seems to be echoed
in Romans 12:16.

The MT in 5:24 has some fun imagery. A “tongue” of fire “consumes” (the word for eat)
the stubble/chaff (WR PWwhH wp HarI).

Torah (N7IN) is Law (VOUOV) over and over again in Isaiah LXX.

In 5:24-25 the provoking (TTapw&uvav) of the Holy One of Israel by the people is
answered with God’s provoking (TTapw&UvOn) of the mountains.

In 5:26 it makes it sound as if YHWH is whistling for his angry guard dog nations.

In 5:28-29 MT the 3ms is used, seemingly personifying the nation as “he” or it. In LXX
the 3mp is used, the nation as a collective, “they”.

The phrase €v T NUEPQ €Kelvn should be noted.

The train (1"71\21) of the Lord’s robe in 6:1 becomes his glory (30&NQ) in the LXX. Also,

the palace/temple (:73’;‘!;1) of God is his “house” (o[Koq). On the Facebook page on
commenter noted that it could have been translated vxoc.

Interesting transition in 6:2 where the Seraphim go from standing “above” (590 1) God

to “around” (KUKAW) God. The description of the flying angel shifts to the singular in v.
2b in the MT, but not the LXX.

Very interesting that in 6:3 “glory” (17122) is mentioned in the MT: YHWH’s glory fills

the earth. The LXX retains “glory” (d0ENG) as well, something mentioned in v. 1
already.



Purity is a major focus of vv. 5-7. Isaiah has unclean lips (AKA8apta). The people have
unclean lips (AKABapta). When the angel puts the burning coal to his lips to burn his
lips his lawlessness is removed and his sin cleansed (TreplkaBaPLeD). The MT has
Isaiah with unclean (X1V) lips as well as the people (8NNV) and the word for the
cleansing, atoning, propitiating action (989210) seems to be derived from a word which
means something like “wipe away” (dirt? debt? = 792).

Inv. 8 of MT YHWH asks whom he will send and who will go for him. Isaiah cries,
“Behold, send me!” In the LXX except he asks who will go “from this people” (TIPOQ
TOV AadVv toldtov). Important for NT studies: God’s sending is “apostle-ing” and Isaiah
asked to be “apostled” (ATIOOTELNOV)

Of course, vv. 9-10 is important to the messages of Jesus in the Gospels and Paul—the
“seeing, but not perceiving” and “hearing, but not understanding” motif.

There is a desolation motif in v. 11. The cities (pNUWODOLV) and the land (EpNUOG)
will be desolate.

In v.13 of the MT the tree falls but there is a holy seed (WT{? PI7) in the stump. This has
interesting interpretive connotations for a remnant. It sounds like Paul’s argument in
Romans 9-11. The LXX doesn’t say this though. It seems to have an acorn falling from a
station in the tree. Maybe I am missing some idiom?

It is interesting to see the LXX chose to translate 235 as Yuxn in 7:2. The word
TIVEUUALTOC can be translated something like “spirit”, “wind”, “breath”, or similar ideas.

%% <¢

What interest me is that while my concepts of “spirit”, “wind”, et al., are shaped by the

English language, the Greek authors, and Hebrew authors using 117, felt no obligation to
differentiate. So while this passage is describing what I call “wind” clearly, it uses the
same word as if it were describing the action of a spirit.

Does the LXX translator miss the function of Isaiah’s son’s hyphenated name translating
WY IRW as O KataAeldpBeig laooup?

In v. 4 the ending of the LXX excludes the names of the MT. In v. 4 we have 225 as
Quxn again. Interesting reiteration in the LXX: TIAALV (G.oopaLL.

In v. 6 MT seems more focused on breaking through the walls (11Yp231) while LXX is
focused on chasing away the enemy (ATIOOTPEYOUEV).

Inv. 7 the 3fs DIPN and 1NN are identified as 1] BOUAN.



Fun place on word at the end of v. 9 MT: If you will not support/believe (13'AXN) you
will not be supported (WINANRDN).

Ahaz’s response in v. 12 seems to have good intention in that he does not want to test
YHWH by asking for a sign. Yet Isaiah’s response in v. 13 agues YHWH doesn’t react

positively. The address “House of David” (LXX: O’{Koq Aauld; MT: 71T N*2) is
interesting.

Isaiah 7:14 is one of the most popular, if not the most popular, when it comes to public
discussion on the difference between the LXX and the MT. The LXX uses ] TTOpOEVOG
to translate N5V, I've included important discussions on this here.

The LXX transliterates DR 131y as EppavounA.

The language of 7:15 sounds like Genesis 2:16-17. In that passage Adam can eat (AN,
v. 16) from any tree, but he cannot eat (0U pAYETOE, v. 17) from the Tree of the
Knowledge of Good and Evil (00 EUAou t00 YLVWOKELY KAAOV KAl TTovnedv). In
Isaiah 7:15 the child is described as eating “butter and honey” (BOUTUPOV KAl HEAL
dayetal). This is a time when he is quite young. At that point, before he knows how to
choose evil deliberately choose evil (Tiplv | yv@val altdv i TipoeAéoBat
TToVNPEQ) he chooses good (EKAEEETAL TO AyaBOV).

This seems to work in the MT as well. The child will eat (538’) curdled milk and honey
till the time he knows (my‘r‘v) to reject evil (Y73) and to chose good (2101).

In 7:18 it seems O KUPLEUEL is interpretive. The flies of Egypt are their rulers as are the
bees of Assyria.

In v. 20 the phrase &V ™ ﬁuépq éKS'Lvn appears. [ will continue to look for it because it
seems to be an important marker in this book. It appears again in v. 21, 23.

The “the great and drunken razor” (t® §UP® T® HEYAAW KAl HEUEBUOUEVW) of the
LXX is quite funny.

In 8:2 Uriah is called a priest (}i1217) in the MT. This designation is absent from the LXX.

In 8:3 Isaiah’s wife is called a “prophetess” (TIPOPATLYV/NIRAIM). She has a child with
Isaiah that is named “Swift-is-the-Booty, Speed-is-the-Prey” (TAXE€wWG OKUAEUCOV,



bEéwe TpovAueUooV/Ta W 55w 97n), which echoes v. 1 in the MT, but not quite
the LXX (6Eéwg Tipovounv TIotioat okUAWV/1a wn 55w annb).

In 8:7 the King of Assyria is compared to the strong waters of the Euphrates flooding
over the banks into all the channels. The King is said to come in his glory (tlv d0&av

a0t00/17123'53). There is juxtaposition with what seems to be less judgment presented
in vv. 5-6.

The final statement in 8:8b is interesting. After discussing forthcoming judgment the

author states YR 1319/ el NUAOV O BedQ. This echoes 7:14. It seems like it could be an
address to Emmanuel. This occurs at the end of v. 10 as well after a warning to the
nations.

In 8:9 “Be broken!” (7)) in the MT is translated “Learn!” (YVQ®TE) in the LXX, though I
am not sure why. The MT repeats the imperative to be broken three times

(PIRM/ANRNN).

The end of 8:17 seems to have a different message in MT and LXX. MT seems to be
about waiting (1‘7"n’1p1) for the God who turned his face form the House of Jacob. The

LXX seems to be about persuading God (TIETTOLOWG, though Silva translated it, “T will
trust in him”, so I may be overlooking something).

Interesting polemic in 8:19: the author(s) challenge the idea that the nation who serves a
living God should seek that living God through the dead, the dead being their pagan
magic.

In v. 20 of the MT the “instruction” sought is A7NY. Of course, “I’torah” means “to
instruction” or “for instruction”, but its allusion to Torah may be worth noting as this
passage juxtaposes Jewish approaches to God with pagan. The LXX may pick this up,

translating it VOUOV.

In v. 21 there is an interesting interpretive move in the LXX. The MT talks about the
enemy being stricken with a famine. At that point the people shake their fist at their king

and their god (1’ﬂ5&21 12502 t7'7471). In the LXX the author(s) state, ““...you will speak
evil of your ruler (APXOVTQ.) and your patachra (TIATAXPA).” Apparently, a patachra

is a loan word from X203, meaning “idol”. So the LXX is calling the “god” an “idol”.
The use of a loan word to do this is curious.

In 8:23 the LXX makes an interesting shift to an imperative commanding the people of
Zaboulon and Nephthalim and those by the seashore of Jordan, and “Galilee of the

nations” (FAAAQLA TOV EBVQV, in 9:1 the MT has the same idea: Galilee of the goyim
(=lb! 5’53), and parts of Judea. What begins in 9:2 of the MT as a statement becomes
an address of sorts to these people in the LXX.




In 9:1 there 1s mention of “death shadow” or “deep shadow” (nm‘vzz), the same word
used in Psalm 23. In Psalm 22 LXX (23, MT) it is translated OKLG.G Bavatou. It is
similar here: OKLG Bavatou. There is a shift in address from 3mp to 2p.

In 9:2 the Goyim ("377) are not translated as ethnos, but as T00 Aa.00. This is not so in
8:23.

In 9:5 we find a passage used by many to describe the messiah. The description of the
figure in the MT is as follows: “Wonderful/Extraordinary (&55), Advisor/Counselor
(PY1) or “Wonderful Counselor”, Mighty God (713 5&); Eternal Father/Father of
Eternity (TP2R); Prince of Peace (Df?W'WID).” In the LXX it is as follows: “Messenger
of Great Counsel” (MeyaAng BouAfic AyyeAog, Nominative + Genitive + Genitive).
Then it switches into a first person address (Ey® yap A&w elprivnv £t tolg

dpxovtag, elpAvnv kat Uyielav aut®): “For I will bring peace upon the rulers;
peace and health upon them.”

In 9:7 there 1s a thematic shift: In the MT YHWH send his “word” (727) upon Jacob; in
the LXX he send “death” (OAvatov).

In 9:9 there is a slight departure in meaning. MT has Sycamores cut down and replaced
with Cedars while LXX has Sycamores and Cedars cut down to build towers.

Interesting “update” in 9:11. In the MT the enemies are Aram in the east and the
Philistines in the west. In the LXX it becomes the Syrians in the west and the Greeks in
the east.

In the LXX there is a play on the word in vv. 11-12. The wrath of God will not be “turned
back” (ATrE0TPAPN) and the people were not “turned back” (ATIEGTPAPN). This exist

in MT as well (AW~RY...2W"RY).

In 9:13 the “palm branch and reed” (72381 182 2IN) of the MT is the “great and small”
(MEyaV KAl HKPOV) in the LXX. Is there an idiom being interpreted here?

In 9:14 the idiom for being highly respected is to be “lifted up to the face” (D38~ KRIW).

In 9:18 LXX translates N7ap3 as OuudV 0pYAG. Also, YHWH Sabaoth (MIR2X M)
is merely Kurios (KUpLOU). Language regarding burning the land (PR DNYJ) is possibly
universalized to burn to “whole land/earth” (1] Yfj OAn). Also, this v. presents “hell-like”
images of the burning land using humans as fuel.




10:1—“Woe! to those inscribing evil inscriptions and writing troublesome writings” ( "1/
1202 Sny oanom NRTPPN O'PPNN) in the MT becomes “Woe! To those writing
evil, for writing evil writings” (oUal tolg ypdgpouolv Tovnplayv, ypddovieg yap
Tovnplav ypadouaoLv) in the LXX. The parallelism of the MT seems impossible to
retain in translation.

10:2—There seems to be a slight difference between TITWX AV and TIEVATWYV in the LXX
(both could be translated something like “the poor”). Louw-Nida 57.50 places TIEVATWV
as someone who is needy, but not as impoverished as TTTwX®V. In the MT we have Pa

and "1Y. The first seem to be the weak/exploited, while the second seem to be
impoverished, but I may be over-generalizing. Obviously, the meanings are close enough
for the parallelism to work.

10:4—The phrases “his anger has not turned away” (OUK ATIEOTPADN O BUUOC) “the
hand is uplifted still” (ETL | X€lP UYPNAR) echoes 9:20. This exists in the MT as well

(103 177 TWY 1aR 2W-RY nRr-HI).

10:5—“Woe to the Assyrians!” is a heavy warning against the nation YHWH claims as
an agent of his wrath.

10:6—The “heathen” nation (ﬂjﬂ "132) in the MT is the “lawless” nation (€L £BvOQ
&vopov) in the LXX. The sound of the MT in v. 6a is fun: 13 1257 550 5HWH. The clay
in the streets outside being trampled in the MT (NIXIN 92N DNAIN) is a city trampled
to dust in the LXX (tdg TTOAELC Kal Belval altdg elg KOVIOPTOV).

10:8—The MT sentence, “Because he will say, ‘Are not my princes all kings?*”’
(0v25m 1T M 851 ARY *2) is a different message from the LXX, “If they say to
him, ‘You are ruler alone.”” (kal €av elMwolv alt® ZU povog el APXwWV).

10:9—The MT is quite different from the LXX:

MT:
AW PYNTI RY"DR AN 7RI RH-DOR 1153 W70 RO

“Is not Calno like Carchemish, or Hamath like Arpad, or Samaria like
Damascus?”

LXX:

Kal €pel OUK EAaBov TV xwpav TV Emavew BaBuldvog kat
XaAawvvn, ou 0 TUpyog Qkodoundn; kat EAapov Apaplav kal
Aauookov Kal Zaudapelav



“And he said, ‘Did not they take the upper region of Babylone and Chalanne,
where the tower was built?” And they received Arabia and Damascus and
Samaria.”

10:10—The MT is different from the LXX here as well:

MT:

NRYAT YW 0D 01 DORA nabnnh T IRRA TWRD

“Just as my hand found the kingdom of idols and the idols from Jerusalem and
Samaria.”

LXX:

“That this way I took in my hand, and all the rulers I will take. Wail, you graven
images in Jerusalem and in Samaria.”

10:12—The LXX calls the ruler of Assyria “the great mind” (tdv voOv tOV YEyav). In
the MT YWHH will visit “the great fruit of the heart of the king of Assyria

(1110'&“[:773 215 571"'15"737). The second idiomatic expression about visiting the

height of the glory of his eyes, or the glory of the height of his eyes, is more literal (/).
This makes me wonder whether the idiomatic expression carried better into Greek than
the first one.

10:16—Rhythmic ending to the verse: WX TP TP TP’ (“a kindler kindling like the
kindle of a fire”). The LXX interprets the plump becoming lean (1377 123AWN1) as the
honored being dishonored (TWrv Atyiav).

10:17—The MT’s “in one day” (TT® D1'2) is given an eschatological feel with the
LXX’s “in that day” (Tfj NuéPQ Ekelvn).

10:18—MT and LXX have different endings. MT speaks of a sick man melting
(oD1 DO M1 192Y). LXX speaks of a man fleeing a burning flame (6 pelywv
ATIO PAOYOG KOLOUEVNG).

10:20—Both the MT (X177 ©12) and LXX (év T NUEPQ €kelvn) have eschatological
sounding statements “in that day”. Of course, this doesn’t mean it has to have an
eschatological message, as in the end of the world, but rather end of an epic, end of the

era being mentioned. Interestingly, the “household of Jacob” (2PY*~1"2) becomes the



“saved of Jacob” (ol 0wOEvTeg 100 lakwP). YHWH (M) = Theos (TOV BEOV).
“The Holy One of Israel” is a title found in v. 17 and v. 20 (seems thematic).

10:22—The Abrahamic Covenant is echoed here as Israel is said to be as populated as the
sand on the seashore (D' :711'13), yet all that will return is a remnant. Some
soteriological language found here that is used in the NT: cwBrjogtad, dikaloouvn.

10:23—The title “Lord YHWH Sabaoth” (NR2¥ 117" 2JTR) is minimalized into “God”
(0 Be0Q). The “land” (PIRN) is though of as a place of dwelling (olkoupévn).\

10:24—Exodus echoes here. God’s people, those who dwell in Zion, do not need to fear
Assyria who lifts their rod and staff like Egypt did. This time NIR2X 717" IR is
translated KUpLOG 0aBawB. The mood changes in the LXX. YHWH says not to fear
Assyria, but he says he will bring a stroke upon them (TTANYfjV YOp €Y® £MAYW ETTL
0¢) so that they can “behold the way of Egypt” (to0 1d€lv 050V AlyuTrtou).

10:25—YHWH plans on shifting his anger toward Assyria in MT. The LXX follows this
message (with YHWH striking their “council”, TV BOUANV, ala Ps. 1:1?).

10:26—Again, the title NIR2Y MY appears. The LXX does what it did in v.23, 0 6g0g.
Interestingly, YHWH’s victory is compared to the slaughter of Midian and the rocks/cliff

of Oreb and when YHWH lifted his rod over the sea against Egypt, yet Moses is the one
who does this (see my post “Moses and YHWH at the Red Sea”). The LXX departs from

this, speaking of the wrath of God being on the way toward Egypt (€1 v 080V TV
Kat Alyurtov).

10:27—Again, “in that day” language appears (X177 D2/&v T NUéEPQ Ekelvn).

10:30—The “daughters of Gallim” are commanded to cry out with their voice
(799 *9nR) in the MT; they flee (deUEETAL, v. 29) in the LXX.

10:33—1t is interesting how the LXX translators navigate a string of titles related to God.
Here we have “the Lord YHWH Sabaoth” (NR2a¥ 717" (1TR7) render as “The Despot
Lord of Sabaoth” (0 d€0TIOTNG KUPLOG 0ABAWO).

11:1—The basic idea is the same in the MT and LXX in v.la: a shoot/stick will come
from the root of Jesse. In v.1b the imagery is a little different. The MT has a branch

which bears fruit coming from the roots (778" PWAWNA ¥N); the LXX has something
blossoming from the roots (Kol AvB0g €k TS PL{Ng AvaproeTaL).



11:2—This is one of the most Pneumatological passages and it is an important passage
for understanding early Christian messianism. The S/spirit rest on the root of Jesse. This
Spirit is identified as “of YHWH”, “of Wisdom and Understanding”, “of Counsel and
Strength”, “of Knowledge and the Fear of YHWH”

(MY DRI NPT MY A2 0RY M 1321 7Ran M 0 n9; tvelua tol
Be00, Tvedua cogplag kal ouvéoewg, Tvedua Boulg kal Loxuog, Trveldua
YVWoews kal eloeBeiag).

11:3—"*“The Spirit of the fear of God will fill him.” This LLX language founds like the
Book of Acts (EUTTAOEL AUTOV). This figure will not judge according to glory/honor
(KAtA v 80EaLV) or rebuke according to report (KALTA TV AAALAV EAEYEEL). In the
MT 137 is an interesting word choice, since it seems to indicate something like
enjoying the scent of something. The description of this figures jurisdiction is more

picturesque in the MT. He will not judge with the sight of his eyes nor will be decide
with what he hears with his ears

(M"Y AR PAWRD"RH VIDY PrY IRINSRDY).

11:4—In the LXX he will decide a judgment for the humble one (likely favorable here,
AAAA KpLvel tameLv® kploLv) and he will rebuke the humble of the earth (EAE€YEeL
TOUG TaTreLvoug TAG YAQ). This comes across as a little odd sounding. The MT is
straightforward: he will judge in righteousness the lowly and he will decide with
uprightness for the poor of the land (PIR™1YY W na ™2 057 PIRa LaWYY).
This figure strikes the earth with the word of his mouth and he will destroy the wicked
with the spirit/breath of his lips (kal TTatd&el Yiv 1@ Adyw t00 otépatoq altod
Kal &v Tiveluatt dLd Xelhéwv Avelel AoePR). Paul picks up the second part in 2

Thessalonians 2:8 to discuss Christ’s war against the man of lawlessness. This
designation of “lawless” is common in Isaiah as a reference to the heathen. The MT does

not say “word of his mouth”, but “rod of his mouth” (1*a v2W1). In Revelation 19:15
Christ is depicted as attacking his enemies with a sharp sword that comes from his mouth
(poudaia ofela).

11:5—This figure is described as dressing himself in righteousness (PTX/dlkaLoouvn)
and using a belt of truth (ﬂJ1DNﬂ/dAn98[q). There are two Hebrew words used here for
“loins”, 130N and 1851, The LXX differentiates one as a garment girded around the

loins (E{WOPEVOC TV 00UV aUtol) and the other as wrapped around the waste (like
a belt, ELANUEVOC TAG TTAEUPAG).

11:6—Messianic Age imagery emerges here: wolves eat/dwell with lambs; leopards rest
with young goats; calves, young lions, and bulls live together; then the obscure statement,
“A young boy will lead them” (kait TTaudiov pkpoOv A&et altolg). In Hebrew the
imagery seems to be that of a shepherd: the little young man will “drive” or “guide” them

(D2 7).



11:7—This imagery continues: bulls feed eat/dwell with bears, and their children live
together, and lions and bulls eat chaff, or hay, or straw. The LXX presents lions and bulls

eating straw together (AéwV Kal Bol¢ Aua payovtal axupa). The MT presents the
lion as eating straw [/ike oxen do (]2111"738’ P20 AR,

11:8—A nursing child plays near the hole of a cobra/asp (VATILOV used to interpret a
“sucking/nursing” child, 731") and puts their hand on the hole of an asp’s dwelling place.
The MT provides some parallelism: a nursing child (j731") moves to a weaned child

(n3).

11:9—This v. begins w. an emphatic negation: oU ). These children, or people, will
never ever do evil (KOKOTIOW)OWOLV). This is followed w. another emphatic negative:
nor will they ever be able to destroy/kill another/”anyone” (OUdE U dSUVWVTOL
AToAEOOLL OUBEVAL). This local of this purity is the holy mountain of God (£TTL TO
0p0og TO AYLOV Hou). The MT aligns in gist: no one will do evil (1}71"&'7) and no one
will destroy (10"MW~RH1). The next line is quite amazing: OTL veTAioON 1

oluma.oa to0 yvdval tov KUplov wg Udwp TToAU KatakaAupatl 6aldooag.
The whole of everything, the whole world, it will be filled with the knowledge of the
Lord /ike the waters cover the seas. There is no place where the seas do not have waters.

The MT has “the land” or “the earth” (PIR) filled with the knowledge (RYT) of
YHWH. Does this mean “the land” of Israel alone, or does the LXX’s universalizing
correspond to the basic idea?

11:10—*That day” language emerges again: €V T NUEéPQ kelvn/ RN D12, The
“root of Jesse” (] pla. to0 legoau) is the one who stands to rule the nations (Kol O
AVIOTAUEVOS APXELV €BVQDV). The MT has him stand as a “sign/signal” to the nations
(oM TOR DAY DI TnY). The nations will seek him (A0 W27 0M3) or as the LXX
says, they will “hope in him” (€T’ aUt® €0vn €ATILOOOLV). The end of this v. puts a
kink in the Messianic reading, since it speaks of a honored resting place (Kl £otal
avamouolg altod Tury/T1aa Inman).

11:11—Another “in that day” marker, this time stating that God will add to the display of
his hand acting zealously for the remnant of his remaining people (TIPO0BONOEL KUPLOG
100 del€al v Xelpa altol 1ol {nAdoat 1O kataleldBev UtoAoLTToV T00
Aa.00). The MT speaks of the Lord acquiring his people a second time with his hand
(Y IRYNR nup‘v T DNIW IR 9°07). In the LXX this remnant will be regathered

from Assyria, Egypt, Babylon, Ethiopia, Elam, the east, and Arabia. In the MT from
Assyira, Egypt, Pathros, Cush, Elim, Shinar, Hamath, from the coast or isles of the sea.



11:12—The Lord will raise up a sign (Apel onueloV) to the nation, then he will gather

the “lost” (toUC ATTOAOHEVOUQ) of Israel, the dispersed of Judah, from the “four
points/wings”of the earth

(6K TV TE00ApWV TITEPUYWV TAG YAG/PIRA NMIDID PIIRN), or from the whole

earth. This use of “land” leads me to think land is larger than the land of Israel, even in
the MT.

11:13—Judah will have peace with Ephraim. The enemies of Judah will be destroyed, yet
Judah and Ephraim seem to be reconciled. In the MT there are some repetitive words.

The jealous (NR1P) of Ephraim will be turned away and the Ephraim will not be jealous
(RIP"RY) of Judah. The hostile ones (*17%1) toward Judah will be “cut off” (1772),
and the hostility (WR"N5) of Judah will be no longer toward Ephraim.

11:14—1It appears that Judah and Ephraim use the ships of the heathen, plunder the sea,
place their hands on Moab first, but the sons of Ammon are the first to obey. The MT has
a different message. Judah and Ephraim create a military coalition. They “fly in wings”

(swoop down upon, 122 18Y1) on Philistine, united together to plunder “the sons of the

east”, Edom and Moab, and the sons of Ammon are subjected to the Judah-Ephraim
coalition.

11:15—The Lord turns against Egypt, make a desert of their sea, and strikes their gullies
so that someone can cross them with sandals. This seems to be drought imagery in the

LXX. The Lord uses a violent pneuma, wind-spirit-breath (T'VEUMQTL BLALiw). In the MT
YHWH splits the tongue of the Egyptian sea (D*X1"D* 11125 DR MY 0NMm). He

uses a “scorching wind-spirit-breath” (Y117 ©'21) to dry the river.

11:16—In the MT the exiles leaving Assyria is presented as being like the Exodus where
the people left Egypt. A pathway/highway is established for their travel (ﬂ’?DID). It will
be like when they ascended out of Egypt (DX PIRN m‘w). In the LXX for those in
Egypt (§V A’LYL’JTII({)), just like there was for an earlier generation who left the land of
Egypt (€K YAic AlyUrttou).

12:1—Again, this part is framed “in the day”, with God ending his wrath and showing
compassion.

12:2—This v. continues the doxological language. The author speaks of the “Lord my
God, my Savior” (0 B£0G HOU OWTP HOU KUPLOG). He says he will “be persuaded by
him, and saved in him” (TIeTOLOMG E00opal €x altd KAl owbnoopal €v aut®). He
will not fear (0U ¢popnOAocoUaL). All these statement are future tense. The present/past
tense emerges in v.2b. The author calls the Lord (KUPLOG) “my glory” (1] ®0&a. Hou) and
“my praise” (f] AlveOLC HoU) and says that he “has become” (EYEVETO, aorist) “my
salvation” (UOL €l¢ owtnplav). In the MT the author speaks of “the God of my



salvation” ("NyIW° 58), who he (“I”’) will trust (MV2AR). He writes that he will not
fear/dread (TNAR) because God is “my strength” (1Y) and “my song” (71" NIAT). Then
he ends will the proclamation that YHWH will be “my salvation”

(YW Homm ).

12:3—This v. is quite poetic: KAl AVTIAOETE Udwp et elPpoolvng €K TOV TINYDV
100 owtnplou. It reads, “And you will draw water with joyfulness from the well of
salvation.” The MT says the same thing: YW1 PR YWY 0N DNARW.

12:4—Again, we begin with “in that day”. The commands of this v. are to sing of the
Lord, to cry out his name, to announce to the nations his glory (these vv. sound like the
impetus need by someone like Paul to go to the Gentiles). In the MT, in v. 1 and v. 4, the

language for praising or thanking YHWH is throwing something toward him (JTIR in v.

1, YT in v. 2). The MT’s language of causation (Hifil) corresponds to the above
observation that the language of v. 4b has to do with causing the people to remember

YHWH’s deeds (1’11‘7"737 omya 137"[1;1) and causing them to remember that his name
is exalted (AW 231 '3 17°210).

12:5—The command continues to sing the name of the Lord because he has done great
things, “announce this in all the earth” (Avayyeihate tadta év maon t yi).

12:5—More imperatives to rejoice because “the holy one of Israel” is in the midst of the
people.



